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Introduction
The Gospel according to Luke presents the life, teaching, death, and resurrection of Jesus as the first
part of a larger narrative that continues in the Acts of the Apostles. Its opening prologue addresses
Theophilus and explains that earlier accounts and traditions already existed, while the author sought
to investigate them carefully and produce an orderly account (Luke 1:1–4). This introduction gives
Luke a deliberate literary and historical character without making the work a modern neutral
chronicle. Most contemporary scholarship understands Luke as using the Gospel of Mark together with
other oral and written traditions, shaping inherited material around distinctive theological concerns.
Those concerns include the work of the Holy Spirit, prayer, prophetic fulfillment, care for poor and
excluded people, economic reversal, repentance, forgiveness, women’s participation, and the
expansion of salvation from Israel toward the nations (Yale Bible Study, n.d.-a). Luke’s narrative
therefore should not be reduced to a “Gentile Gospel” detached from Judaism. Jesus is rooted
thoroughly in Israel’s scriptures and worship, and the wider mission grows from that Jewish story
rather than replacing it.

Prologue, Sources, and the Luke–Acts Narrative
Luke 1:1–4 resembles an ancient literary preface because the author acknowledges previous
narratives, refers to traditions handed down by eyewitnesses and ministers of the word, and describes
an intention to provide Theophilus with confidence in what he has learned. The prologue establishes
method, but Luke’s arrangement is also theological. The Gospel begins in the Jerusalem Temple,
moves through Galilee, organizes a large central section around Jesus’s journey toward Jerusalem,
and ends with the disciples again in Jerusalem. Acts then carries the movement outward from
Jerusalem toward the Mediterranean world and ultimately Rome. This geographical structure connects
the ministry of Jesus with the later mission of his followers. Themes introduced in Luke—prayer, Spirit,
witness, rejection, hospitality, repentance, and inclusion—continue in Acts, which is why the two
writings are usually read as a literary pair. The existing comparison of infancy traditions remains
useful for examining Luke’s distinctive choices; the linked Luke’s prologue and infancy narrative
places Luke’s opening alongside Matthew’s different presentation (Bible Gateway, n.d.).
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Prophetic Mission and Israel’s Scriptures
Luke repeatedly presents Jesus within Israel’s prophetic tradition while also attributing to him
identities that exceed the category of prophet. The programmatic scene at Nazareth is central: Jesus
reads Isaiah’s language about good news to the poor, release for captives, sight for the blind, and
freedom for the oppressed, then declares that the scripture is fulfilled in the hearing of the
congregation (Luke 4:16–30). The scene links proclamation with concrete restoration and anticipates
both acceptance and rejection. Other episodes evoke Elijah and Elisha, especially the raising of the
widow’s son at Nain and Jesus’s references to divine mercy shown beyond Israel. Luke’s infancy
narrative establishes the same continuity through Temple worship, prophetic songs, covenant
language, and figures such as Zechariah, Elizabeth, Mary, Simeon, and Anna. The linked Yale resource
Birth of the Anointed One emphasizes how these opening chapters place Jesus within Israel’s hopes
(Yale Bible Study, n.d.-b). Luke’s universal horizon therefore emerges through fulfillment of Israel’s
story, not through dismissal of Jewish identity or scripture.

Reversal, Poverty, Wealth, and Women
Social reversal is one of Luke’s most recognizable themes. Mary’s Magnificat celebrates a God who
brings down the powerful, lifts the lowly, fills the hungry, and remembers covenant mercy, while
Luke’s Beatitudes bless the poor and hungry and place corresponding woes upon the rich and
satisfied (Luke 1:46–55; 6:20–26). These texts do not teach that poverty automatically makes a
person morally righteous or that possession itself proves wickedness. They challenge forms of wealth
that insulate people from the suffering of others. The rich fool, the rich man and Lazarus, and
Zacchaeus all show that possessions reveal patterns of trust, indifference, generosity, and restitution.
Women likewise occupy unusually visible positions throughout Luke: Mary, Elizabeth, Anna, the widow
of Nain, Mary and Martha, the bent woman, the persistent widow, women who support Jesus’s
ministry, and women at the tomb all act as recipients, witnesses, disciples, or examples of faith. Luke
often pairs male and female figures, showing that divine action reaches across social boundaries
while still operating within an ancient patriarchal world.

Mercy, the Lost, Samaritans, and Outsiders
Luke’s theology of mercy becomes especially clear in the parables and encounters involving socially
disfavored figures. Luke 15 gathers the lost sheep, lost coin, and the story commonly called the
Prodigal Son. The final parable concerns not only the younger son who leaves and returns but also the
elder son who resents the father’s generosity. The father goes out to both, making restoration and
participation in joy the central issue. Luke develops a similar challenge through Samaritan characters.
In the parable of the Good Samaritan, the unexpected outsider acts as neighbor while respected
figures pass the wounded man; in the healing of ten lepers, the Samaritan alone returns in gratitude
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(Luke 10:25–37; 17:11–19). These stories should not be detached from the historical tensions that
made the Samaritan role surprising. Nor should Luke’s conflicts with some Jewish leaders be used to
support anti-Jewish stereotypes. The linked The Gospel of Luke: Introduction provides useful context
for reading Luke’s concern with boundary crossing within a fundamentally Jewish narrative.

Prayer, Spirit, Journey, Passion, and Resurrection
Prayer and the Holy Spirit organize Luke’s narrative around moments of decision and mission. Jesus
prays at his baptism, before choosing the Twelve, at the transfiguration, in Gethsemane, and at
death, while the Spirit fills or directs John, Elizabeth, Zechariah, Simeon, and Jesus himself (Luke 1–4;
6:12–13; 9:28–29; 22:39–46; 23:46). The long journey toward Jerusalem beginning in Luke 9:51 gives
this spiritual direction a geographical form. Along the way, disciples learn about hospitality,
possessions, forgiveness, persistence, prayer, and the cost of following Jesus, while their repeated
misunderstandings show discipleship as a process rather than instant mastery. Luke’s passion
narrative maintains the theme of mercy during violence: Jesus heals the servant’s ear, addresses the
women of Jerusalem, speaks to the criminal beside him, and dies in prayer. The resurrection account
on the road to Emmaus then joins scripture, recognition, hospitality, and the breaking of bread. Luke
ends with worship and witness in Jerusalem, preparing the movement outward that Acts will continue.

Conclusion
The Gospel according to Luke combines literary order with a theological vision in which Israel’s
scriptures, the mission of Jesus, and the later expansion of the church form one connected story. Luke
emphasizes prophetic fulfillment, the Holy Spirit, prayer, economic responsibility, women’s
participation, mercy toward the lost, and the crossing of social boundaries. Its concern for poor people
and outsiders does not detach Jesus from Judaism; rather, the Gospel presents a Jewish Messiah
whose mission develops toward a wider community. Repentance in Luke is also practical rather than
merely emotional, as Zacchaeus’s restitution and the repeated connection between forgiveness and
changed conduct demonstrate. The Gospel’s narrative movement from Temple to Galilee, through the
journey to Jerusalem, and toward the resurrection prepares directly for Acts. For readers studying the
text historically and theologically, Luke’s distinctive power lies in the way it brings restoration into
concrete relationships: wealth, status, gender, ethnicity, sin, and exclusion become arenas in which
mercy is tested. Luke therefore presents salvation as both divine initiative and transformed
participation in community.
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